
   
 

INTERNATIONAL JOURNAL OF SOCIAL SCIENCE, EDUCATIONAL, ECONOMICS, 

AGRICULTURE RESEARCH AND TECHNOLOGY (IJSET) | ISSN (E): 2827-766X 

Website:https://ijset.org/| Volumes 5 No. 3 (2026) 

 

Publish by Radja Publika 

             Page 1826 of 3 

THE ULTIMATE EGO AS CO-CREATOR: IQBAL’S DYNAMIC THEISM AND THE 

RE-ENCHANTMENT OF HUMAN AGENCY IN A POST-MECHANISTIC COSMOS 

 
Faheem Ul Haq 

Lecturer, Department of Higher Education, J&K, India 

Email: faheemmarouf92@gmail.com 

 

Received:01 /02/2026 | Revised: 10/02/2026 | Accepted: 24 /02/2026 | Published: 28/02/2026 

 

Abstract 

Muhammad Iqbal (1877–1938), a pivotal figure in modern Islamic thought, poet, and philosopher, articulated a profound 

metaphysical system that reimagines God as the Ultimate Ego—a dynamic, creative, and personal entity engaged in 

perpetual creation. This framework elevates humanity to the status of co-creators through the cultivation of khudi 

(selfhood or ego), a concept that emphasizes individuality, freedom, and purposeful action. Rejecting both the static 

determinism of mechanistic science and the passive annihilation of traditional Sufi mysticism, Iqbal’s dynamic theism 

integrates Qur’anic teachings, Sufi insights (selectively critiqued), and influences from Western philosophers like Henri 

Bergson and Friedrich Nietzsche to foster a re-enchanted worldview. In a post-mechanistic cosmos informed by quantum 

mechanics and relativity, where reality is probabilistic and relational rather than rigidly deterministic, Iqbal’s philosophy 

restores human agency, meaning, and wonder. This paper delves into the intricacies of Iqbal’s ideas, exploring their 

historical context, key components, philosophical implications, critiques, and contemporary relevance, arguing that they 

provide a robust foundation for empowering individuals in an era of scientific and existential uncertainty. 
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Introduction 

 The dawn of the 20th century witnessed a profound intellectual ferment in the Muslim world, as thinkers grappled 

with the encroachment of Western colonialism, scientific materialism, and secular rationalism. Amid this tumult, 

Muhammad Iqbal emerged as a beacon of renewal, seeking to reconstruct Islamic religious thought in harmony with 

modern knowledge. Born in Sialkot, British India, Iqbal was educated in Lahore, Cambridge, and Munich, blending 

Eastern mysticism with Western philosophy. His magnum opus, The Reconstruction of Religious Thought in Islam 

(1930/1934), alongside poetic works like Asrar-I Khudi (Secrets of the Self, 1915) and Rumuz-I Bekhudi (Mysteries of 

Selflessness, 1918), forms the bedrock of his philosophical edifice.7feedd At the core of Iqbal’s vision is the rejection of 

the “disenchantment of the world,” a term coined by Max Weber to describe the modern erosion of sacred meaning under 

mechanistic paradigms. Newtonian physics, with its clockwork universe, had portrayed reality as a soulless machine, 

devoid of purpose or freedom, leading to human alienation. Iqbal counters this by proposing a dynamic theism where 

God, as the Ultimate Ego, is an active creator, and humans, through khudi, participate in cosmic evolution. This not only 

bridges faith and science but also re-enchants human agency, positioning individuals as vicegerents (khalifa) of God, 

capable of shaping destiny. Iqbal’s influences are eclectic from the Qur’an’s emphasis on divine creativity (“He creates 

what He wills” [Qur’an 5:1]) to Bergson’s élan vital (vital impulse), which posits life as creative flux, and Nietzsche’s 

will to power, though Iqbal critiques the latter’s atheism. He also engages with Sufi traditions, admiring Rumi’s 

dynamism while rejecting Ibn Arabi’s pantheistic unity (wahdat al-wujud), which he sees as dissolving 

individuality.f3f841 This paper unfolds in six sections: historical context, the Ultimate Ego, dynamic theism, khudi and 

human agency, co-creation, re-enchantment in a post-mechanistic cosmos, critiques, and contemporary applications, 

culminating in a conclusion that underscores Iqbal’s enduring legacy. 
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Historical and Intellectual Context 

 To fully appreciate Iqbal’s philosophy, one must situate it within the socio-political and intellectual milieu of 

colonial India. The decline of the Mughal Empire and British rule had engendered a crisis of confidence among Muslims, 

prompting reform movements like those of Sir Syed Ahmad Khan, who advocated scientific education, and Al-Afghani, 

who called for pan-Islamic revival. Iqbal, building on these, sought a “reconstruction” that preserved Islamic essence 

while embracing modernity.a6d7c8 Philosophically, Iqbal navigated between Eastern and Western traditions. He 

critiqued Greek philosophy’s static ontology, inherited via medieval Muslim thinkers like Al-Ghazali and Ibn Sina, for 

undermining freedom. Instead, he drew from the Qur’an’s portrayal of a living God and Bergson’s intuitionism, which 

prioritizes inner experience over rational deduction. Iqbal’s 1908 doctoral thesis on Persian metaphysics foreshadowed 

his emphasis on egohood, evolving into a full-fledged system by the 1920s.ed5657 This context illuminates Iqbal’s 

motivation: to awaken Muslim youth from fatalism and colonialism’s psychological grip, urging them toward self-

realization and collective action. His ideas influenced the Pakistan Movement, earning him the title “Spiritual Father of 

Pakistan.” 

 

The Concept of the Ultimate Ego 

Iqbal’s metaphysics pivots on the Ultimate Ego—God as the supreme, self-conscious, creative personality. In The 

Reconstruction, he asserts: “The ultimate nature of Reality is spiritual, and its life consists in a continuous creation of 

new possibilities” (Lecture III).302740 This Ego is not an abstract absolute but a personal, relational being, echoing the 

Qur’anic Ahad (One) and Samad (Eternal), yet dynamic and involved in time. Countering pantheism, which merges all 

into an undifferentiated whole, Iqbal posits an ego-centric universe where individuality persists. God is the “Infinite 

Ego,” distinct yet immanent, allowing finite egos to emerge without losing autonomy.0a1e58 This resonates with process 

theology, as in Pierre Teilhard de Chardin, where God evolves with creation, though Iqbal grounds it in Islamic 

monotheism (tawhid).9d3519 The Ultimate Ego's creativity is perpetual: “God is constantly adding to and changing a 

universe, which is unfinished.”d579d2 This rejects deism’s absentee God, emphasizing relationality—humans mirror 

divine attributes, fostering intimacy: “He is nearer to us than our jugular vein” (Qur’an 50:16). 

 

Dynamic Theism: Creation as Ongoing Process 

Iqbal’s theism is profoundly dynamic, viewing the cosmos as an evolving manifestation of divine will. He declares: “The 

universe is not a finished product; it is still in the course of construction” (Reconstruction, Lecture II).46ebb1 Influenced 

by Bergson’s creative evolution, Iqbal infuses it with teleology—purpose directed by the Ultimate Ego. Rejecting 

mechanistic determinism, Iqbal anticipates quantum indeterminacy: reality is spontaneous, not causal chains. Time, for 

him, is “serial” and purposeful, comprising “days of God” where history unfolds through divine-human interplay.938ea2 

This counters materialism’s disenchantment, positing a sentient cosmos: “The universe is a sentient entity.”769031 

Critiquing Sufi quietism, Iqbal favors action-oriented mysticism, drawing from Rumi: the universe is alive with divine 

energy, inviting participation. 

 

Khudi: The Human Ego and Its Development 

Khudi, or selfhood, is Iqbal’s antidote to passivity. It denotes the inner essence—dynamic, creative, and free—connecting 

humans to the Divine.2ac625 In Asrar-I Khudi, Iqbal outlines three stages: ita’at (obedience to divine law), dabt-I nafs 

(self-control), and niyabat-I ilahi (divine vicegerency).e27341 Obedience builds discipline; self-control fosters 

individuality; vicegerency empowers creation. Khudi rejects fana (annihilation) in Sufism, advocating assimilation: 

“Create in yourselves the attributes of God.”ae0840 It sustains through freedom: “Life is an endeavor for 

freedom.”a10045 The perfect man (insan-I kamil) embodies khudi, mastering self and world, as exemplified by the 

Prophet Muhammad. 

 

Human Agency as Co-Creation 

Humans, as finite egos, co-create with the Ultimate Ego. Iqbal states: “The human ego consciously participates in the 

creative life of his Maker” (Reconstruction, Lecture IV).6d6b54 Through khudi, individuals absorb universal elements, 

shaping reality. This agency counters determinism: in quantum terms, human will introduces novelty. Societally, it 

manifests in ijtihad (independent reasoning), fostering progress.329686 Co-creation implies responsibility—humans are 

trustees of freedom, aligning with divine purpose for immortality. 
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Re-Enchantment in a Post-Mechanistic Cosmos 

Post-Newtonian science—relativity’s space-time curvature, quantum uncertainty—aligns with Iqbal’s dynamic view. He 

foresaw “mutual harmonies” between religion and science.cc611f The cosmos is relational, purposeful, re-enchanting 

agency: humans are not passive but partners in emergence. This counters alienation, restoring wonder: nature is divine 

expression, human action meaningful. 

 

Critiques and Contemporary Relevance 

Critics argue Iqbal’s individualism overlooks community, or his Nietzschean echoes risk elitism. Yet, khudi balances self 

and society in Rumuz-I Bekhudi. Today, amid AI and environmental crises, Iqbal inspires ethical agency: khudi urges 

stewardship, dynamic theism ecological harmony.63bae8 In psychology, it parallels self-actualization; in theology, open 

theism. 

 

Conclusion 

Iqbal’s dynamic theism, with the Ultimate Ego as co-creator and khudi as empowering force, re-enchants human agency 

in a post-mechanistic cosmos. By fusing tradition and modernity, he offers a vision of purposeful existence, urging 

reconstruction for an empowered future. 
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